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Abstract

In this paper I wish to deal with The Turkish-Islamic world in intense contact with both
Eastern and Western cultures throughout history, and these contacts have brought about cultural
exchange in various areas. Especially after the acceptance of Islam, the interaction of Arab,
Persian and Byzantine cultural elements with Turkish communities has left deep traces not only
in the religious field, but also in art, architecture, language and administrative approaches. In
addition, the Turkish-Islamic geography, which functions as a “cultural bridge” between the
East and the West through channels of interaction such as trade routes, centers of knowledge
and Sufism movements, has assumed both a receptive and a transmitting role. This situation is
the source of identity and belonging discussions that are being reconstructed through common
historical codes and cultural traces in a wide area extending from Central Asia to the Balkans
even today.

The cognitive approach as a new and postmodern paradigm for ths comparative and
intercultural studies has broken onto the study of religions in 1990, it was also meant a fresh
excitement in the agenda of comparativism. Yet, the weakest area in comparative religions was
the psychology of religion, which was too Freudian and Jungian as well as too normative —
oriented to be of much use in comparativism. So, the introduction of cognitive comparativism
into the contemporary religious studies pushed the new natural science agenda into the
academy.

In this respect, according to this approach which does not see the new comparativism

with contemporary means of understanding as new for religious sciences but not for the
cognitive/mental structure of human beings, the historian of religions is nowadays not only
masters the theoretical historical comparative approach to explain the phenomenon of religion
and interreligious relations reflecting the common mental structure of humanity, but also has
‘deeper knowledge’ about each of individual religious traditions. At this cognitive point, the
historian of religions is capable of ‘long interpretation’ and a succinct ‘explanation’. In other
words, a historian of religions is someone who is interested in deeper meanings and significance
rather than superficial religious structures and causes. Our comparative discipline, which
centers on explanations without losing the value of interpretation, rightly promises to correct
the imbalances between interpretation and explanation by deepening our understanding of the
structure, acquisition, transmission and communication of religious ideas and practices. At this
point, it is inevitable that a cognitive approach to religion will be necessary for comparison,
since each process will proceed with its own mental dimensions.
In conclusion the recent cognitive approaches, for instance, will provide a very detailed and
typological methodological sharpening of the comparative eye in the intercultural affairs.
Accordingly, for the new comparative studies, which can emphasize on the cognitive aspect,
human cognitive activity arises from deeply rooted ontological insights that are thought to be
acquired in cognitive development and that are supposed to empower the child to develop
knowledge in specific domains.
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